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bly more will have to be done to ensure the
continuity and growth of the Asian Ameri-
can Jewish community in the long term.
More Jewish denominations, institutions,
and individuals need to truly embrace the
racial and ethnic diversity of the Jewish
community, a diversity that has truly ex-

isted for thousands of years.
Patricia Y. C. E. Lin
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LGBT Asian Americans and
Christianity

Lesbian, gay, bisexual, and transgender
(LGBT) Asian American Christians expe-
rience many challenges in terms of inte-
grating their sexualities and gender
identities with their racial/ethnic identities
and their religious identities. Since at least
the late 1960s, LGBT Asian American
Christians have been telling their stories of
multiple marginalization within different
communities. Since at least the early

2000s, they have founded organizations to
support their existence at the intersections
of queerness, race, and religion.

LGBT Asian American Christians often
experience a profound sense of metaphori-
cal homelessness—that is, not belonging
fully to the communities of which they
are a part—as well as a deep alienation
from their bodies. This is because many
LGBT Asian American Christians experi-
ence racism from the LGBT community,
queerphobia from the Asian American
community, and both racism and queerpho-
bia from their churches and other commu-
nities of faith.

Not surprisingly, LGBT Asian Ameri-
can Christians have sought to heal these
wounds by telling their stories and by re-
claiming their spiritual traditions, rituals,
and spaces. For example, many of them
have experienced a greater sense of whole-
ness and community through their in-
volvement with organizations such as
Queer Asian Spirit and the Network on
Religion and Justice for Asian American
LGBTQ People. These organizations not
only support the spiritual growth of LGBT
Asian American Christians, but they also
advocate for justice and social change
within the broader LGBT, Asian Ameri-
can, and Christian communities.

LGBT Asian American Christian
Voices

LGBT Asian American Christians have
been telling their stories of multiple margin-
alization since at least the late 1960s. For
example, Lloyd Wake, a Japanese Ameri-
can Methodist minister and LGBT ally, re-
calls meeting with a number of LGBT Asian
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Rev. Dr. Jonipher Kupono Kwong of the First Unitarian Church of Honolulu stands along several
others of Hawai‘i’s clergy and speaks to attendees at an All You Need is Love rally at the Hawai‘i
State Capitol in Honolulu, Hawai’i, October 27, 2013. Hawai‘i, which had a pioneering role in the
acceptance of same-sex matrimony in the United States two decades ago, could become the 15th
state to extend marriage rights to gay couples when state lawmakers met for a special session in

2013. (Marco Garcia/Reuters/Corbis)

American couples—mostly lesbian Filipina
Americans—after he joined the staff of
Glide Memorial Church in San Francisco in
1967. Wake conducted ‘“covenant friend-
ship” ceremonies for such couples after
they told him about their experiences of be-
ing excluded from their racial/ethnic and
religious communities of origin.

It was not until the 1990s, however, that
LGBT Asian Americans started to docu-
ment their experiences more widely. A
number of secular anthologies—including
Asian American Sexualities: Dimensions
of the Gay and Lesbian Experience (Leong,
1996); O&A: Queer in Asian America (Eng

and Hom, 1998); and Embodying Asian/
American Sexualities (Masequesmay and
Metzger, 2009)—have been published
since the mid-1990s about the experiences
of LGBT Asian Americans at the intersec-
tions of queerness and race. With the ex-
ception of a handful of essays, however
(Lim, 1998; Shrake, 2009), these works
have been largely silent about the lives and
spiritual experiences of LGBT Asian
American Christians.

An important event for the LGBT Asian
American Christian movement occurred in
1993 when Hong K. Tan, a gay MCC min-
ister of Chinese descent from the United
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Kingdom, was elected an elder of the Met-
ropolitan Community Churches (MCC),
an LGBT-positive Christian denomina-
tion. Following his election, Tan helped to
develop networks of LGBT Asian Ameri-
can Christians and allies within the United
States. One such network was the MCC
API Institute, which met in Los Angeles in
1999 and in Toronto in 2001. As a result of
these networks, greater numbers of LGBT
Asian American Christians began telling
their stories.

During the late 1990s, a number of
LGBT Asian American Christians began
writing theologically about the joys and
challenges of integrating their sexualities
and gender identities with their racial/eth-
nic identities and religious identities. For
example, Eric H. F. Law, a gay Chinese
American Episcopal priest, wrote an €s-
say, “A Spirituality of Creative Marginal-
ity” (1997), in which he compared the
tension between his sexuality and his
racial/ethnic identity to the traditional
Christian theological understanding of
the two natures (that is, human and divine)
of Jesus Christ. Law’s essay was one of
the earliest christological reflections on
the LGBT Asian American experience.

Leng Lim, also a gay Chinese American
Episcopal priest, wrote in his essay “The
Bible Tells Me to Hate Myself” (2002)
about how the fundamentalist biblical the-
ologies of many Asian American ministers
are deeply hurtful to LGBT Asian Ameri-
can Christians. Lim noted that many
LGBT Asian American Christians, includ-
ing students and young adults, have inter-
nalized a message of self-hate that is
antithetical to the loving principles of
Christianity.

cans and Christianity

Beginning in 2004, during the after-
math of the issuance of same-sex marriage
licenses by the city of San Francisco, many
LGBT Asian American Christians began
to “come out” about their stories. These
individuals sought to counter the vocal
and public opposition by conservative
Asian American churches to the marriage
equality movement. In 2007, the docu-
mentary film /n God's House: Asian Amer-
ican Lesbian and Gay Families in the
Church was released. The film featured
stories of LGBT Asian American Chris-
tians, including Oneida Chi, who was a
lesbian Chinese American lay leader with
the GRACE community, a faith-sharing
group for LGBT Asian American Chris-
tians and their allies.

A key event for LGBT Asian American
Christian scholarship occurred in 2011
with the publication of a special issue of
the journal Theology and Sexuality on
queer Asian theologies. In that issue, six
Asian and Asian American queer theolo-
gians and scholars of religion—Michael
Sepidoza Campos, Patrick S. Cheng, Min-
Ah Cho, Joseph N. Goh, Gina Maseques-
may, and Su Yon Pak—contributed articles
on the experiences of queer Asian people
of faith, including LGBT people of Chi-
nese, Filipino, Japanese, Korean, Malay-
sian, and Vietnamese descent.

Also in 2013, Patrick S. Cheng, a gay
Chinese American theologian and profes-
sor at the Episcopal Divinity School in
Cambridge, Massachusetts, published a
genealogy of queer Asian theologies in his
book Rainbow Theology: Bridging Race,
Sexuality, and Spirit (2013). In that book,
Cheng argued that writings by LGBT
Asian American Christians share certain




themes relating to multiplicity, middle
spaces, and mediation. Specifically, Cheng
noted a number of common themes in such
writings, including experiences of exclu-
sion by Asian American churches, racism
within the LGBT community, and con-
cerns for transnational and cross-border
issues.

LGBT Asian American Christian
Organizations

In addition to voicing and writing about
their experiences, LGBT Asian American
Christians have founded a number of
organizations since the early 2000s to
network with—and to provide pastoral
care to—one another, to facilitate spiri-
tual growth, and to advocate for greater
acceptance within the broader LGBT,
Asian American, and Christian communi-
ties. One such organization is Queer
Asian Spirit (QAS). QAS was originally
founded in 2000 as a local email listserv
by Patrick S. Cheng and Susie Chin, a bi-
sexual Chinese American lay leader with
MCC. QAS now has an international on-
line presence, including a website with re-
sources for queer Asian people of faith, as
well as an online interfaith magazine, the
QAS E-Zine, which is published twice a
year. The QAS E-Zine is edited by Joseph
N. Goh, a queer-gay Malaysian theologian
and ordained minister with the North
American Catholic Ecumenical Church,
and it features voices of queer Asian per-
sons of faith from around the world.
Another such organization is GRAUCE,
a faith-sharing group for LGBT Asian
American Christians and allies that was
founded in April 2000. GRACE was
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founded several months after a ground-
breaking workshop, “Opening the Gates
of Heaven: Asian Pacific Gay and Lesbian
Christians and Our Churches,” was held
in October 1999. The workshop was
sponsored by the Pacific Asian Center
for Theology and Strategies (PACTS) of
the Graduate Theological Union in Berke-
ley, California. Both PACTS and a succes-
Sor organization, the PANA Institute,
played important behind-the-scenes roles
in terms of supporting the ministry of
LGBT Asian American Christians in the
2000s.

The Asian Pacific Islander Roundtable
(API Roundtable) at the Center for Les-
bian and Gay Studies in Religion and Min-
istry in Berkeley, California, is another
resource for LGBT Asian American Chris-
tians. Originally convened in 2003 by
Kyle Miura, a gay Japanese American
graduate of the Pacific School of Religion,
the API Roundtable sponsors ecumenical
and interfaith programs for queer Asian
people of faith and their allies. Coordina-
tors of the API Roundtable have included
Elizabeth Leung, a lesbian Chinese Amer-
ican minister with the United Church of
Christ, and Jess Delegencia, a gay F ilipino
American minister and educator.

The Network on Religion and Justice
for APILGBTQ People (NRJ) was founded
in 2005 to provide respect and justice
for LGBT Asian Americans within various
communities of faith. NRJ currently seeks
to create safe spaces for LGBT Asian
American Christians, to educate and sup-
port Asian American church communities
that wish to become open and affirming
of LGBT people, and to develop resources
for queer Asian communities of faith. In
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